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Abstract : 
In times of globalisation and super-mobility, ideas of normality are in turmoil. In different societies in, across 
and beyond Europe, we face the challenge of undoing specific notions of normality and creating more 
inclusive societies with an open culture of learning to live with differences. The scope of the paper is to 
introduce some findings on encounters with difference and negotiations of social values in relation to a 
growing visibility of difference after 1989 in Poland, on the background of a critique of normality/ 
normalisation and normalcy. On the basis of interviews conducted in Warsaw, we investigate how normality/ 
normalisation discourses of visible homosexuality and physical disability are incorporated into individual self-
reflections and justifications of prejudices (homophobia and disabilism). More specifically we argue that there 
DUHPRPHQWVRIµFXOWXUDOWUDQVJUHVVLRQV¶SUHVHQWLQHYHU\GD\SUDFWLFHVWRZDUGVµYLVLEOH¶VH[XDODQGGLVDELOity 
difference. 
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 µ7KH1HZ1RUPDO¶LVWKHWLWOHRIDILFWLRQDO8679FRPHG\VHULHVDERXWDJD\FRXSOHZKRVWULYHVWRKDYHDEDE\
DQGWKHZD\WKHLUOLYHWKHLUµQRUPDO¶OLIH 
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Introduction 
Kumari Campbell (2013: 209) argues that ³[t]he dominant discourse in late modernity 
has been normalisation, and more recently, social inclusion´. Social inclusion is often discussed 
in the context of different minorities, since the concept of the inclusive society challenges power 
relations between majorities and minorities, but also requires asking who and why is defined as a 
µPLQRULW\¶ (Ratcliffe 2004: 11). Social inclusion becomes illusive when it assumes that 
PLQRULWLHVZLOO µRSW LQ¶RUDGDSW WR WKHH[LVWLQJVRcial order (Campbell 2013). Here, the public 
visibility of µGLIIHUHQFH¶, like homosexuality and physical disability, impacts on our 
understanding of normality and inclusion. From a critical disability perspective, for example, the 
DEOHGERG\LVLPSRVLQJµQRUPDOLW\¶DVYLVLEOHQRUPDWLYHVWDQGDUG 
Relevant to a principal discussion of normalisation and normality LVWKHµVLWXDWHGQHVV¶RI
what we understand µnormality¶ to be. This hints at shifting patterns of prejudices, which have to 
be contextualized, as we argue, with respect to national culture looking more closely in what 
ways nationalism and (homo-)sexuality are entangled (Kulpa 2012; Puar 2013). Further, the 
influence of institutionalised religion (e.g. Catholicism) and its impact on the gendered 
boundaries of public and private space (MizieliĔska 2001; Borowik 2002; Gerber 2011) has to be 
considered. Finally, the construction and the perception RI µWKH oWKHU¶ KDve be read against 
different stages of symbolic community boundary drawing, nationalism as well as 
cosmopolitanism, and group identity mobilisations, particularly in Europe (Vieten 2007; 2012). 
In our paper we will highlight some critical aspects related to the visibility of difference, and how 
normality and processes of normalisation are conveyed in every day practices in Poland.  
Poland with a society that is changing fast is a particularly interesting case study to 
follow up contradictory processes of transformation and symbolic (re-)organisation +DáDV
2000). Moreover, the immigration of Poles in the last 10 years exposed Polish people 
 3 
immediately to more individualistic life styles, and new normative standards and moralities of a 
VRFDOOHGµWestern liberal culture¶. In what ways does a different perception of the public-private 
divide pre- and post-DIIHFWVSDFHVWRHQDFWµQRUPDOLW\¶ZLWKUHVSHFWWRVH[XDOSUHIHUHQFHDQG
bodily capacity/ (dis)ability?  
We chose homosexuality and physical disability for specific reasons. µDLYHUVLW\¶is often 
identified with the arrival of the queer or non-white body (Ahmed 2012). This holds true with a 
dominant Anglo-American discourse of multiculturalism and difference. However, ethnicity and 
whiteness have to be embedded in different totalitarian, as well as colonial histories in 
Continental Europe and Britain (Vieten 2011; Mayblin et al. 2014). The post-Empire 
µSRVWFRORQLDO¶ DVVRFLDWLRQ RI ethnic diversity with non-whiteness is not a sufficient account of 
national and group differences in the Polish case and other strands of diversity connote 
meaningful lines of difference in the society (Andersen, Taylor 2006). In recent years the 
situation of both sexual and disabled minorities has become more politicised in the public sphere 
of Poland. Hence, if visibility in the public sphere demonstrates to us the recognition of sexual/ 
queer difference, is the same true for the arrival and recognition of the visibly disabled body? 
And further, are there different histories of inclusion and exclusion operating in Poland that 
SUHVHQW WKH µTXHHUERG\¶DV WKH IRFXVRI DQ ambivalent public possession with sexualities, and 
does this hold true equally for a differently stigmatised body? 
First, we will outline conceptual aspects that frame our approach on thinking about 
normality, also making clear that perceptions of difference as well as RIZKDWFRXQWVDVµQRUPDO¶
and as acceptable attitude in a cultural-lingual community is very much historically situated, and 
currently shifting due to processes of Europeanization as well as of globalisation. In the second 
part of the paper we will present findings of a Polish case study indicating paradox developments 
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with respect to the perceptions of queerness and (dis)ability in the public sphere. With respect to 
the case study we draw on data from in-depth biographical interviews with people living in 
Warsaw, Poland. 7KLVVWXG\LVSDUWRIDQLQWHUQDWLRQDOSURMHFWHQWLWOHG³/LYLQJZLWK'LIIHUHQFHLQ
Europe: Making communities out of sWUDQJHUVLQDQHUDRIVXSHUPRELOLW\DQGVXSHUGLYHUVLW\´
H[SORULQJWKHTXHVWLRQµKRZWROLYHZLWKGLIIHUHQFH¶DFURVVYDULRXVFDVHVWXGLHVLQ:DUVDZDQG
Leeds (cf. Piekut et al. 2012; Valentine et al. 2014). In the Polish case study three subsequent 
interviews were conducted with 30 participants over a one year period in 2012 in Warsaw. Each 
LQWHUYLHZ H[SORUHG GLIIHUHQW µVFDOHV¶ RI H[SHULHQFHV ZLWK GLIIHUHQFH individual, urban and 
national. The research participants represented a range of demographic characteristics, in terms 
of age, (dis)ability and socio-economic status.1 Interviews were verbatim transcribed, coded and 
analysed using qualitative data software. All interviews were undertaken in Polish, transcribed 
and translated into English. 
Normalcy, normality and processes of normalisation 
As Celia Kitzinger (2005: 477) points out ³[o]ne of the major achievements of the 
lesbian, gay, bisexual and transgender (LGTB) movements of the last 30 years has been to 
transform ± at least in many quarters ± µthe problem of homosexuality¶ into µthe problem of 
heterosexism¶´.  -XGLWK %XWOHU¶V ground breaking book Gender Trouble (1990) set out a 
philosophical radical inquiry into normative identities and the way sexuality and gender are 
informed. According to Butler:  
There is no ontology of gender on which we might construct a politics, for gender ontologies always operate 
within established political contexts as normative injunction, determining what qualifies as intelligible sex, 
invoking and consolidating the reproductive constraints on sexuality, setting the prescriptive requirements 
whereby sexed and gendered bodies come into cultural intelligibility (1990: 148)2. 
Whereas the performing aspect of identity and the deconstruction of gender and sex as 
µnatural¶ possessions became a core theme of post-feminist debates in the West, the situated 
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QRWLRQRIµDSROLWLFV¶VKDSLQJWKHRQWRORJ\DVQRUPDWLYHLQMXQFWLRQcaught less attention since the 
1990s. As early as in the 1980s, however, US feminist poet and essayist Adrienne Rich (1986 
[1980]) suggested the term µcompulsory heterosexuality¶ while analysing how heterosexuality 
undermines alternative choices in female erotic life, e.g. positive relationships of lesbians. 
Radical feminist critique tackled sexuality as a matter of gendered power relations and race 
(Lorde 1984), and since the late 1980s, early 1990s respectively, black feminists (Collins 2000 
[1990]; Andersen, Collins 1994) also kept an eye on intersectional social categories as, for 
example, race, class and (dis)ability. It is only UHFHQWO\ WKDW &UHQVKDZ¶V 1989) term 
µLQWHUVHFWLRQDOLW\¶ got wide attention as it captures the complexities of structural societal 
formations, and overlapping social identity angles. It poses questions of different interests and 
concerns of (black) women and distinctively visible minorities. However, it seems that the 
political (radical-feminist) force RI LQTXLU\ LQWR µQRUPDOLW\¶, as articulated before, the broad 
reception of %XWOHU¶VSRVW-modern framework DQG&UHQVKDZ¶VVRFLR-legal liability approach, is 
rather missing in a queer narrative of performing individual bodies and differences. 
Somehow resonating our interest in the political scope of interrogating normality, Butler 
herself argues in an interview given to Fina Burelès in 20083: ³the right to homosexual marriage 
runs the risk of producing a conservative effect, of making marriage an act of normalisation, and 
thereby presenting other very important forms of intimacy and kinship as abnormal or even 
pathological. But the question is: politically, what do we do with this?´ 4 Hence, it is the political 
notion that is of interest here, also leading us to turn to advocacy groups of other minorities. 
In the last 10 years, the disability movement grew in meaning, and not unlike other 
PLQRULW\ DFWLYLVW PRYHPHQWV HJ TXHHU DQG IHPLQLVW LW VKDUHV WKH FRQYLFWLRQ WKDW µSRZHU
VWUXFWXUHV¶ SRVLWLRQ LQGLYLGXDOV ZLWK GLIIHUHQW QHHGV DW WKH PDUJLQV RI VRFLHW\ and that 
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µQRUPDOF\¶WKDWVXSSRUWVDEOHLVPLVZRUNLQJDVDQRSSUHVVLYHWKUHDWDJDLQVWWKRVHQRWILWWLQJWKH
norm. 7KH WHUPµQRUPDOF\¶SUHYLRXVO\DV\QRQ\PIRU µQRUPDOLW\¶ became associated strongly 
with disability studies (Davis 1995; Wappett, Arndt 2013). Scholars of disability studies 
critically address µnRUPDOF\¶ (Ben-Moshe et al. 2009; Davis 2013 [1997]) and contribute to a 
PRUHQXDQFHGXQGHUVWDQGLQJRIWKHQRWLRQRIµQRUPDOLW\¶Hence, different minority movements 
share broader concerns with the meaning of normality and normalisation, and how processes of 
normalisation get hidden or become saturated into individual perceptions of self and the other.  
Going back to classic writings on normality by Durkheim, it turns out that his concept of 
µWKH QRUPDO¶ DQG clearly GLVWLQJXLVKHG IURP µWKH SDWKRORJLFDO¶ is thought of as an ³empirical 
method of ascertaining the value of social rules and institutions in society´ (Wallwork 1972: 
172), also iGHQWLILHG ZLWK WKH µZHOO-EHLQJ¶ RI VRFLHW\. Goffman (1963; 1971; 1983) developed 
this understanding of normality in his theory of the interactional order, but he moved away from 
Durkheim normative perspective (i.e. of deVLUHG µKHDOWK\¶ VRFLHW\. He viewed normality as a 
VRFLDOFRQVWUXFWZKLFKLVDQFKRUHGLQµVKDUHGFROOHFWLYHSUHVXPSWLRQV¶ regarding how to behave 
and what µLQWHUDFWLRQDO ULWXDOV¶ to follow. People by accepting the conventions and norms in a 
given society DQG IROORZLQJ LWV µLQWHUDFWLRQDO ULWXDOV¶ SODFH WUXVW LQ WKH RUGHU (Goffman 1983). 
%XLOGLQJRQ *RIIPDQ¶V WKHRU\ Misztal (2001) identified two dimensions of normality: factual 
and normative. Factual normality is based on perceptions of the regularity of peRSOH¶VEHKDYLRXU
%HKDYLRXULVFRQVLGHUHGDVµQRUPDO¶DVORQJDVSHRSOHH[SHULHQFHLWDVµDYHUDJH¶RUµW\SLFDO¶LQD
JLYHQVRFLDOFRQWH[W1RUPDWLYHRUHYDOXDWLYHQRUPDOLW\DVNVµKRZWKLQJVRXJKWWREH¶%HFDXVH
social actors follow the rules as assumed otKHUV ZRXOG DJUHH RQ WKH\ SHUFHLYH HDFK RWKHU¶V
DFWLRQV DVSUHGLFWDEOH 0LV]WDO  UHIHUV WR*RIIPDQ¶V TXRWHG LQ0LV]WDOQRWLRQRI
QRUPDOLW\ DV ³D VHQVH RI FROOHFWLYH VDIHW\ URRWHG LQ WKH SUHGLFWDELOLW\´ RI D JLYHQ VRFLDO
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environment (Misztal 2$V0LV]WDO DUJXHV³ZLWKRXWDVHQVHRIQRUPDOLW\
RXUIHHOLQJRIFRQWLQXLW\DVZHOODVRXUDELOLW\WRSODQIRUIXWXUHZRXOGEHZHDNHQHG´1RUPDOLW\
DVDQH[SHFWDWLRQRIµWKLQJVDVXVXDO¶KHOSVWRQDYLJDWHGDLO\OLYHVDQGLWPDNHVSHRSOH feel safe 
and comfortable among others. 
It could be further argued that in societies that undergo rapid socio-cultural diversification 
VXFK DV 3RODQG IRU H[DPSOH µQRUPDOLW\ UXOHV¶ DUH LQWHUURJDWHG DQG SHUFHSWLRQV RI QRUPDOLW\
become blurred. If the encounter with liberal democratic societies creates new social spaces for 
performing difference as argued above, it is here that transgression becomes an important means 
to stretch and re-interpret notions of normality and morality in Poland, for example, with respect 
to the political dimension of the division of the private and public sphere and how to regard 
visible difference of minorities. 
In his classic works Foucault (1977: 36) explained that transgression is not a negative or 
positive process that opposeVµEODFNDQGZKLWH¶EXWWUDQVJUHVVLRQLQYROYHVFRQVWDQWFURVVLQJDQG
re-crossing of a line and results in affirmation of existing divisions5. 'LVDJUHHLQJZLWK)RXFDXOW¶V
RQWRORJ\RIµSUH-FXOWXUDOO\¶H[LVWLQJERGLHV6WRQH%XWOHU¶VDSSURDch provides 
a more, radical perception of what the body could do and mean. Her concept of performativity 
³creates permanent possibilities for performing gender in new and transgressive ways´ (Stone 
2005: 4). Taking into consideration the complexity of spatial performances and the 
intersectionality of lived identities too, WKDWJREH\RQGWKHVLQJOHFDWHJRU\µJHQGHU¶, we argue that 
inherent to a rise in transnational societal orientations and alongside processes of normalisation, 
we find moments of transgression. As John Jervis puts it:  
[T]ransgression, unlike opposition or reversal, involves hybridization, the mixing of categories and the 
questioning of the boundaries that separate categories. « [T]he transgressive is reflexive, questioning both 
its own role and that of the culture that has defined it in its otherness (1999: 4).  
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It is this transgression that holds the potential to convey critical messages and practices, 
aiming to alter attitudes linked to processes of normalisation, but also going beyond it (Vieten 
2007; 2012). In that sense normalisation operates as a paradox; normalising means furthering 
µLQFOXVLRQ¶ IRU H[DPSOHKDYLQJ WKH ULJKW WRPDUU\ D VDPH VH[SDUWQHUEXW DW WKH VDPH WLPH LW
needs further transgressions to counter hegemonic normality to create spaces for further change. 
Our argument is that the rise of individualisation, emancipation and ± by now ± merger of 
different value systems across societies, engendered by internal European Union (EU) migration 
or globalisation might trigger a rapid confusion and lack of certainty, predictability and clarity of 
boundaries as well as a transgression of normativity. With respect to the visibility of queer and 
non-able-bodied people in the post-socialist public sphere we can follow up shifted social 
economic rights (disabled people) and differing liberal rights claims (gay men and lesbians) that 
come to the fore. These transformations in effect undermine what is regarded DVµQRUPDOLW\¶, on 
the one hand, DQGµDQRPLH¶ in particular and situated national contexts, on the other.  
Diversity in post-1989 Poland 
The year 1989 was a turning point in the contemporary Polish history bringing to the fore 
a new context for the perception of difference and FKDQJHV LQ ³D V\PEROLF RUJDQL]DWLRQ RI
>FROOHFWLYH@LPDJLQDWLRQ´ZLWKDQHZVHWRIPHDQLQJVIRUWKHQHZUHDOLW\+DáDV. The 
transformation of the political system resulted in the (re-)opening of national borders 
(immigration), freedom of expression and speech (e.g. the possibility of open discussion on 
individual identities and difference in the public sphere) and equal treatment for all citizens 
which were warranted in a new democratic Constitution  in  19976.  
:KR LV VHHQ DV µGLIIHUHQW¶ LV OLQNHG WR WKH SUHYDLOLQJ VRFLDO QRUPV DQG values (Al-Saji 
2009). Since the Catholic Church played the role of the defender of Polishness during the 
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partitions (1795-1918) and the socialist totalitarian system (1945-1989), in consequence, Poles 
developed a strong ritual bond with the church (Borowik 2002). Catholic moral values continued 
to constitute core values for Polish people after the political system change in 1989, and they 
found expression in the Polish Constitution of 1997 which resembles the Catholic Church 
Catechism, especially in WKHZD\IDPLO\DQGJHQGHUUROHVDUHGHVFULEHG0L]LHOLĔVNDThe 
importance of family, as a refugee and private space, which should be protected from 
interference from totalitarian authorities was reinforced during the period of socialism (Heinen 
1997), too. The majority of Poles recognise a traditional family model that is centred on a stable, 
long-term marriage, where having children is considered to be a key issue -DVLĔVND-Kania 
2012).   
In recent years this hetero-normative public space and family discourse have been 
challenged by LGBT activists and people supporting sexual minority rights (Graff 2010). Gays 
and lesbians rights have become politicised after the presidential elections in 2005. The social 
DFFHSWDQFH RI VH[XDO PLQRULWLHV DQG µDOWHUQDWLYH¶ IRUPV RI IDPLO\ KDve increased (from 9% in 
2008 to 23% in 2013; CBOS 2013). Nonetheless, LGBT rights still bring heated debates in 
public life, for example, in a parliamentary debate in January 2013 over the possibility to start 
further legal works on civic partnerships rights, including same-sex partnerships7. 
The situation of people with different health conditions have changed and became 
politicised, too. The first decade of the transformation of the political system, the social policy 
reorganisation and the redefinition of the role of the state in supporting disabled individuals in 
the labour market have brought considerable deterioration of life conditions and impoverishment 
of a disabled population (Golinowska 1994; Golinowska 2002; Nowakowski 2008). In the 1990s, 
the social visibility of disabled people increased due to the self-mobilisation of their associations 
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and broader publicising of their difficult economic situation by the national media (Ostrowska et 
al. 2001). According to opinion polls by the Public Opinion Research Centre the number of 
people that declared that they see disabled people in their surroundings has risen from 40% in 
1993 to 66% in 2007 (CBOS 2007)8.  
,QVXPWKHQRWLRQRIµQRUPDOLW\¶ZLWKUHVSHFWWRWKHFRXQWU\¶VVRFLDOIDEULFKDVFKDQJHG
in Poland over time. Periods of heterogeneity and those of homogeneity evolved along political-
ideological programs and various violent ruptures. In the 21st century more global processes and 
Europeanization impact on the perception of visible difference. Social values also have been 
changing in the last two decades in Poland, and with ³[t]he processes of globalization, 
modernization, and postmodern development have led to an undermining of the authority of 
traditional institutions, especially religious ones, as well as to the pluralisation of worldviews, 
and the secularization and individualization of values´ (-DVLĔVND-Kania 2009: 9). In the context 
of an increase in visibility of queer and (dis)abled bodies minority groups it is worth 
investigating whether these changes contribute to undoing specific notions of µnormality¶.  
µ7\SLFDO¶ORRNV, attitudes DQGWKHQRWLRQRIµnRUPDOLW\¶ 
Difference is often identified through ways of appearance: both physical and external 
(clothing, make-up, smell etc.) and normality judgements are often based on a first glance. 
µ1RUPDO¶ DSSHDUDQFH SURYLGHV SUHGLFWDELOLW\ RI VRFLDO FRQGXFW 2WKHUZLVH URXWLQH RI VRFLDO
intercourse becomes disrupted and people do not feel comfortable in the presence of those who 
DUHµRXWVLGHQRUPDOLW\¶*RIIPDQ 
TKH µYLVLELOLW\¶ RI GLIIHUHQFH DV D VRFLDO FRPSDVV ZDV SUHVHQW LQ the narratives of our 
respondents. A strong narrative throughout the interviews was developed around sexuality and 
visibility. Sexual minority identity was often a feature that interviewees claimed they could 
 11 
recognise from the outside. 9LVLELOLW\ RI PLQRULW\ VH[XDO JURXSV GLVUXSWV WKH µQRUPDOLW\¶ RI a 
heterosexual space where different gender expectations exist (VDOHQWLQH  *UXV]F]\ĔVND
2009). Gay men were described in stereotypical terms DVµIHPLQLQH¶ZLWKµH[DJJHUDWHGDWWHQWLRQ
WR WKHLU DSSHDUDQFH¶ IROORZLQJ IDVKLRQ ZHDULQJ WLJKW WURXVHUV DQG OHVELDns DV µER\LVK¶ RU
µPDVFXOLQH¶ZHDULQJWURXVHUVVKRUWKDir, and not using  make-up. Some people would also refer 
to gay men¶V mannerisms (i.e. hand gestures) as a common identifier. Barbara9, a retired woman 
living in a high block of flats recalled that her neighbours were gay and that at first she was 
puzzled that one of them looked more feminine: 
Here, I have on the floor above, a pair of young boys. And they live like that. So sometimes I watch, well, 
because it is a little strange [pol.: obce] for us. So, I look on them. Sometimes I felt when the boy was dressed, 
LVWKDWDJLUO"%XWLW¶VVXFKDQLPSUHVVLRQ7KH\KDYHOLYHGKHUHIRUWZR\HDUVDnd I knew they were boys. But I 
feel like that. He was dressed so beautifully and so on. Only his legs, because he was in shorts, I thought 
³&RPHRQLWLVQRWDJLUOLWLVDPDQ´>ODXJKWHU@DQG,ORRNHGDWWKRVHOHJV\RXNQRZVRKDLU\:HOOEXWFRRO
guys²YHU\SROLWH\RXFDQ¶WHYHQKHDUWKHP(Barbara, 62, Polish, Catholic, heterosexual). 
The visibility of gay men and lesbians results in contradictory expectations regarding 
their presence in the SXEOLFVSDFHWKH\DUHDWWKHVDPHWLPHWRRKLGGHQQRWUHYHDOLQJWKHLUµWUXH¶
identity) and too visible (manifesting their difference) (Graff 2010: 594). Such ambivalent 
feelings were present among our respondents who, on the one handVWURQJO\REMHFWHGµflaunting 
VH[XDOLW\¶LQthe public space by gay men and lesbians, but on the other hand, had presumptions 
regarding homosexual people¶V appearance and behaviour. For example, Martyna recalled being 
surprised that a colleague was a gay man, because she assumed that sexual orientation was a 
more visible feature: 
In what circumstances did you find out that your friends were gay? 
Well, the friend at work; completely by accident, a girlfriend at my work told me. Well, and I was surprised, 
because often you can see it, you can sense itWKHUHDUHVRPHIDFWRUVDQG,WRWDOO\ZRXOGQ¶WKDYHVDLGWKDWWKLV
friend has these tendencies. So I was surprised then (Martyna, 23, Polish, Catholic, heterosexual). 
The perceptions of difference and normality in the Polish context unfold with ruptures 
and changes according to different historical stages. That means that our effort to conduct 
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research on diversity in a social context which often is rather regarded as homogenous 
confronted us with taken for granted factual normality. When asked to exSODLQ µQRUPDO¶ RU
µW\SLFDO¶, interviewees were surprised that we were asking them DERXW WKH µREYLRXV¶; or they 
FODLPHG WR EH XQDZDUH RI XVLQJ WKH DGMHFWLYH µW\SLFDO¶ LQ WKHLU GHVFULSWLRQV RI GLIIHUHQFH 7KH
most common µFROOHFWLYHpresumptions¶ (Goffman 1983) were related to the µPolish nationality¶, 
µCatholic religion¶, µWKH family model and gender roles¶ Respondents, who were asked about 
WKHLUFKLOGKRRGPHPRULHVDQGYDOXHVRIWHQUHSOLHGWKDWWKH\JUHZXSLQµDW\SLFDO3ROLVKIDPLO\¶
This indicated not solely the nationality of parents, but also the presence of Catholic faith and 
related religion obligations in their upbringing and their socialisation into a specific conservative 
µIDPLO\ PRGHO¶ 1DWLRQDOLW\ DQG UHOLJLRQ were interwoven in their stories and expressed in a 
similar way among older and younger generations. For example Lech, born in the 1970s, referred 
to his social XSEULQJLQJDVD³WUDGLWLRQDOQRUPDO3ROLVKKRXVHZLWKKROLGD\VWKH&Kristmas Eve, 
(DVWHU´/HFK, Polish, Catholic, straight). Similarly, twenty years younger Szymon, born in 
1989, responded: 
They tried to instil the kind of true Polish values [pol.: ZDUWRĞFLSUDZG]LZHJR3RODND] on us since childhood. 
7KDW¶VD VRUWRI W\SLFDO DSSURDFK«,GRQ¶WNQRZKRZ WRSXW LW6RUWRI&KULVWLDQGHPRFUDWLF DQGRIFRurse 
there was also a strong accent on the fight against communism, of its remains in our system at the beginning of 
the 1990s, this fight for freedom (Szymon, 22, Polish, Catholic, heterosexual). 
What is interesting here is a cross-generational allegiance to notions of conservative 
collective values which came up as defined by an image of Polish nationality. Overarching 
WKHPHV RI FROOHFWLYH QRUPDWLYLW\ VKDSH LGHQWLILFDWLRQV ZLWK µQRUPDOLW\¶ DQG individuals do 
perceive difference as an act of performativity; it matters as soon as it is not a typical manner. 
Here, the scandalising of queer visible SUHVHQFHHFKRHV%XWOHU¶VFRUHDUJXPHQWRISHUIRUPDWLYLW\ 
Despite growing recognition of same-VH[SDUWQHUVKLSVµDOWHUQDWLYHIRUPVRIIDPLO\¶DQG
µIDPLOLHVRIFKRLFH¶6ODQ\0L]LHOLĔVND6WDVLĔVND), this dominant narrative has been 
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internalised by some people of non-hetero sexual orientation, too. For example, a male gay 
respondent (of Jewish religion) divided the JD\ FRPPXQLW\ LQWR µQRUPDO¶ PDQ DQG µW\SLFDO
IDJJRWV¶, the latter expressing exaggerated appearance, mannerisms and preferences for short-
term relationships, whose lifestyle he does not tolerate. On the contrary, KHSHUFHLYHVDVµQRUPDO¶
a couple whose way of life reminds him of his family home: 
,KDYHWZREXGGLHVZKRKDYHEHHQWRJHWKHUIRUILYH\HDUVDQG,ORRNDWWKHPZLWKHQY\«:KHQ,GURSE\
RQHLVGRLQJWKHODXQGU\DQGWKHRWKHUFRRNVWKHRWKHULVFOHDQLQJVRPHWKLQJRXWWKHUHRUGXVWLQJ«7KH\
MXVWZDQWHGLW7KH\ZDQWHGWRKDYHDQRUPDOKRXVHZKHUH\RXFDQIXQFWLRQQRUPDOO\«$QRUPDOOLIH LV
OLNH,GRQ¶WNQRZRQHSHUVRQGRHVWKHZDshing, the ironing, the other does the cooking, or vacuuming or what 
have you to do. And they just run an ordinary, normal home$QHYHU\GD\KRPH«%HFDXVHXQIRUWXQDWHO\
well, in the gay communit\WKDW¶VVRPHWKLQJYHU\UDUHO\WRILQG« [My buddies] get up in the morning, go 
to work, come back home later and whoever¶s there first« gets dinner ready so that they can eat together 
when the other one comes, and that, for example, is how they earned P\ WUXVW « They¶re natural, to my 
mind they¶re just normal. I was reminded, for example, of my family home. Where life revolved around the 
house (Jacek, 30, Polish, Jewish, gay). 
As indicated above, the µtraditional¶ family model ± with opposite genders as partners ± is 
connected to Catholic religious norms in Poland that are propagated by the Church and have 
wide ranging institutional influence on society 0L]LHOLĔVND. It seems that such beliefs are 
deeply rooted in moral predispositions regardless of the actual religious beliefs of respondents, 
i.e. both atheists and practicing Catholics indicated that family itself constitutes the greatest 
value for them. Adoption of children by same-sex couples was even rejected by an atheist and 
bisexual women: 
Do you not imagine that you might, for example, want to start a family with a woman? 
(YHQWKRXJK,¶PRIWKDW[bisexual] orientation, « ,GRQ¶WLPDJLQHP\VHOIDFWXDOO\VWDUWLQJDIDPLO\OLNHPXP
and mum. ,WKLQNWKDWIRUUDLVLQJDFKLOGWKHQ,¶PDOVRFRnservative now, you need a father and a mum to instil 
different values. From various points of view, from the point of view of father and mum« It should be this 
model where maybe not necessarily the father earns money and the mum takes care of the kid. Only both of 
them take care of them. ,¶PQRWVD\LQJWKDWIRUH[DPSOHDPXPDQGPXPZRXOGQ¶WEHDEOHWRWDNHFDUHRID
NLG KRZHYHU WKH\ DUH LW¶V NLQG RI \RX FRXOG VD\ deviating from the norm àXFMD  3ROLVK DWKHLVW
bisexual). 
Although both examples come from individuals ZKRGRQRWUHSUHVHQWDµVWDWLVWLFDO3ROH¶± 
i.e. of Catholic religion and heterosexual ± they have presented a very conservative perspective, 
also adhering to the ideal form of family model.  Their narratives echo mainstream narratives on 
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ZKRFDQFRPSRVHDµUHDO¶IDPLO\)RUH[DPSOHZKLOHàXFMD (born in Warsaw in 1992) described 
same-VH[ IDPLOLHV DV µGHYLDWLQJ IURP WKH QRUP¶ LQ 8UV]XOD¶V (born in a village in south-east 
Poland in 1960) opinion they are a µGHYLDWLRQIURPUHDOLW\¶ 
,WKLQNWKDWDIDPLO\PHDQVDZRPDQDQGDPDQ$QGKHUHLW¶VPRUHRIDLW¶VVRPHdeviation from reality. I 
think this way WKDWLW¶VQRWDIDPLO\IRUDVLISHRSOHZHUHVLFNEHFDXVHDSSHDOWRZRPHQDVLIVRPHWKLQJ
bad was happening inside the head. Something not right (Urszula, 52, Polish, Catholic, straight). 
In Jacek¶V FDVH WKH IDPLO\ZRXOGEH FUHDWHGE\ WZRPHQEXW LW FRXOG VWLOO EH µQRUPDO¶
only if both men fulfil those positions that are expected by Polish traditional gender roles. This 
narratLYH VXSSRUW WKH QRWLRQ RI µKHWHURQRPDWLYLW\¶ RI SUDFWLFHV RI VH[XDO PLQRULWLHV LQ 3RODQG
since they do not challenge the µFROOHFWLYHSUHVXPSWLRQV¶UHJDUGLQJKRZWKHQDWLRQDOFRPPXQLW\
should be reproduced (Kulpa 2013). As such, the presented empirical material demonstrates that 
the growing visibility of sexual minorities in the Polish public space ± along with their political 
fight for recognition ± plays a transgressive role with respect to processes of normalisation. 
There is a move towards a legal and moral inclusion of previously µdeviant sexualities¶, 
nonetheless this normalisation affirms existing gender divisions and expectations. It is interesting 
to turn to the situation of disabled people next. In what ways can we follow up similar or 
different developments? 
More able, less µnormal¶: de-normalisation of situation of disabled people 
The µYLVLELOLW\¶ RI SK\VLFDOO\ GLVDEOHG SHRSOH after 1989 was the result of a change in 
social policy and the creation of more opportunities for disabled people to participate in the 
ODERXUPDUNHWDQGRWKHUµRUGLQDU\¶DFWLYLWLHV6RFLDOSROLF\LQWKH3olish PHRSOH¶VRepublic (PPR) 
was for a long time neglected as an unnecessary element of politics, but through the affirmation 
of equality and social security values, its aims were implicitly implemented before 1989 
(Golinowska 1994). Since 1990 social support for disabled people was based on the subsidiarity 
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premises, meaning that its main aim has been supporting independent life of individuals and their 
integration with society (Koczur 2000; Ostrowska et al. 2001). The policy turn has led to a 
growth in the µVRFLDO YLVLELOLW\¶ RI GLVDEOHG people in various spheres of life, creating 
opportunities for more frequent encounters with this kind of difference. Our respondents 
mentioned that in the last few years they would more often see mobility or vision impaired 
people in the public space. Agnieszka compared Warsaw with Latvia, where she was born, 
outlining that she has noticed many positive changes in the Polish city: 
It got much better in Poland, in Warsaw, in general, in many places lifts and some ramps were introduced, and 
so on. But of course there are still a lot of places where there is none. (...) And the libraries at the University of 
:DUVDZFRPSDUHGZLWK/DWYLDWKHUH¶Va lot more opportunities for the disabled, for those, like the blind, so 
that writing was always in Braille, or whatever it's called, right? And there was an opportunity for them to 
read, which room. The lifts were there, right? In these high buildings there are lifts as well, so you can go up. 
The buses are low-floor, so such a person can use public transport, which in Latvia is emerging, right? 
(Agnieszka, 29, Latvian, Orthodox, heterosexual). 
$FFRUGLQJ WR WKH µVRFLDO PRGHO¶ D VRFLHW\ ZKLFK does not accommodate the needs of 
differently bodied people µFUHDWHV¶SHRSOHDVGLVDEOHG. Nonetheless, disabled people are expected 
to behave in the SXEOLFVSDFHLQDQµDFFHSWDEOH¶µappropriate¶DQGµQRUPDO¶ZD\RWKHUZLVHWKH\
will be perceived as behaving oddly or in unpleasant way by others (Butler, Bowlby 1997). Such 
encounters may reinforce prejudices towards disabled people, because they remind able-bodied 
SHRSOHRIWKHLURZQERGLHV¶IUDJLOLW\DQGLQVHFXULW\RIOLIHWarszczak 2002). Visible aspects of 
physical disability make a disabled person an object of non-discrete observations and looks, what 
FRXOGEHFRQVLGHUHGDVDIRUPRIµVXEWOHYLROHQFH¶LELG'LVDEOHGSHRSOHDUHSDUWLFXODUO\RSHQ
WRWKHµJD]HRIWKHRWKHU¶DQGIHHOOLNHWKH\ZHUHµRQGLVSOD\¶(Butler, Bowlby 1997). One of the 
respondents recalled how he was watching a woman in a ZKHHOFKDLUZKREHKDYHGµQRUPDOO\¶
i.e. like all other people, while shopping for clothes: 
I do not know what I find so interesting in all that, why? Well, it would be enough to glance once while I 
caught myself in a situation that I have been watching a woman in a wheelchair, trying not to stare in a 
conspicuous manner [laughter]. [A woman] in a wheelchair who was in a shop and I have been wondering how 
would she manage while approaching the cash register which was that much, right? Everywhere [in shops] the 
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counter table tops DUHKLJKQRVKRSLQVXFKWHUPVLVDGRSWHGIRUWKHQHHGVRIWKHGLVDEOHG« I have seen for 
the first time a disabled person buying clothes for oneself. Yes, they are nowhere to be seen. I do not know 
where this comes from ± is this I who do not see, or is it perhaps that they more seldom buy clothes for 
themselves on their own (Bartosz, 30, Polish, Catholic, heterosexual). 
(QFRXQWHUVZLWKGLVDEOHGSHRSOHZKRDFW µQRUPDO¶PD\EHSHUFHLYHGDV FKDOOHQJLQJ an 
existing social division between abled and not-abled bodies (Dear et al. 1997), in consequence, 
SK\VLFDOO\ LPSDLUHG SHRSOH PD\ EHFRPH YLVLEOH LQ D SXEOLF VSDFH E\ DFWLQJ µQRUPDO¶
Respondents reflecting on their experiences with people with disabilities in the public space 
often referred to a feeling of embarrassment, since they did not know in what ways to behave 
properly in relation to disabled individuals HJ ³, MXVW IHOW VWXSLG ,GLGQ¶WNQRZTXLWHKRZ WR
EHKDYH´. Others would interpret behaviour of differently able-bodied people as demanding or 
aggressive, supporting the notion that disabled people are expected to be grateful for help when 
offered and be passive in the public space (Butler, Bowlby 1997). Most of the people would, 
however, frame their attitude towards disabled people around a feeling of compassion and 
understanding; DW WKH VDPH WLPH XQGHUO\LQJ WKDW WKH\ GHVHUYH D µQRUPDO WUHDWPHQW¶ These 
ambivalent feelings LQGLFDWHUHVSRQGHQWV¶VWUXJJOHVDQGongoing acts of a µPRUDOWUDQVJUHVVLRQ¶
ZKLFK³WKUHDWHQVWKHVRFLDORUGHUEXWFRQFRPLWDQWO\SURGXFHVDUHDIILUPDWLRQRIWKHOLQHEHWZHHQ
ULJKWDQGZURQJ´regarding scientifically established norms of the body (Dear et al. 1997: 461). 
A different picture emerges from narratives of disabled people or respondents with 
disabled relatives: though disabled individuals have EHFRPHPRUHµYLVLEOH¶LQ the Polish public 
space recently, their life used to be more comfortable pre-1989. Disabled people are one of the 
groups who bore the PRVW VHYHUH µFRVWV RI WUDQVIRUPDWLRQV¶ DQG KDYH EHFRPH VRFLDOO\ DQG
economically excluded due to policy changes in the 1990s (Ostrowska et al. 2001). *UDĪ\QDLV
disabled, and her husband became physically disabled after being diagnosed with multiple 
sclerosis in the early 1980s. They both used to work in cooperatives for disabled people (pol.: 
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VSyáG]LHOQLHLQZDOLG]NLH) ± a form of social employment, where employment was guaranteed to 
JURXSV WKDW ZHUH HQGDQJHUHG E\ VRFLDO H[FOXVLRQ DQG PDUJLQDOLVDWLRQ 3Lątek 2012). These 
cooperatives were also a socialisation space for disabled people. Although disabled people 
worked separately from able-bodied workers in the cooperatives, in individual experiences the 
new integration policy that was introduced after 1989, based on the empowerment and social 
activation principles (Kantyka 2002), has not compensated for the losses of the old µwelfare 
system¶:   
We worked in cooperatives for disabled workers, because due to the problems I had in childhood ± God knows 
I¶m not all that healthy. I¶YHRQO\JRWRQHNLGQH\« And well, you got on with the job. I mean, communism 
provided something, there was protection for the weak [pol.: OXG]LHVáDEL], something that¶s gone entirely these 
days. Because somebody who was weaker had the right to work and they felt normal. They felt valued and they 
felt normal. « They earned their own living. Democracy actually destroyed that safety net for some of these 
weaker people. Various charitable foundations are springing up at the moment, but it¶s not the same thing. 
Because from what I can see, those foundations are just more bureaucracy and throwing money about 
*UDĪ\QD3ROLVK&DWKROLFGLVDEOHG 
After 1989 the economic and social functions of employment were institutionally 
separated, instead social policy institutions have become commercialised (Golinowska 1994)10. 
Further improvements of the social policy organisation, e.g. the decentralisation of 
administration and health policy reforms, have paradoxically worsened the situation of disabled 
people, because they brought µchaos of information¶ and local level units have not been given 
sufficient funds to perform their new roles. This destabilisation of life conditions for families 
with disabled people largely was reflected in the individual narratives of respondents. For 
example, Jakub¶V father had a work accident in the late 1980s. For a short time he also worked in 
a co-operative for disabled people, but neo-liberal reforms have destroyed the support 
programmes: 
But when he had an accident in 1983 and he retired, did he still have another job or stayed at home?  
,PHDQDWWKHEHJLQQLQJKHFRXOGQ¶WZRUNEXWODWHURQLWZDV1988 or 1987, he worked in the institution for 
invalids «They manufactured perfumes, I think this factory still exists. «[A]nd he worked there, he got 
a job and he was satisfied, and he worked there for a long time. Next, they started dissolving these institutions 
for the disabled [in 1990s], so you know, it was limited, right? And KH ZDVQ¶W VXLWDEOH IRU QRUPDO ZRUN, 
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EHFDXVHKHVLPSO\FRXOGQ¶WZRUN+HWRRNTXLWHVWURQJPHGLFLQHVEHFDXVHDV,¶YHPHQWLRQHGKHKDGKDGDQ
accident. It was a miracle that he survived it, because he was generally in coma, his head was injured (Jakub, 
36, Polish, Catholic, straight). 
For disabled people post-1989 changes have brought a µGH-QRUPDOLVDWLRQ¶ RI WKHLU OLIH
conditions. Stories shared by disabled people indicate that they feel abandoned and lonely, left 
RXWVLGH WKH SRVVLELOLW\ WR µDFW QRUPDO¶ LQ the new transformed reality. Paradoxically, this 
transition of policy IURPµsocialist ZHOIDUH¶WRµHPHUJHQF\PDUNHWHFRQRP\EDVHG¶ care (Krause 
2005) was possible, because before and after 1989 the family was believed to be responsible for 
supporting disabled people in the first place (CBOS 2007; Ostrowska et al. 2001). In 1970±80 a 
societal µUHFRJQLWLRQ RI IDPLO\ QHHGV DQG YDOXHV IDFLOLWDWHG HVWDEOLVKLQJ EHQHILWVZHOIDUH
VXSSRUWLQJ WKH IDPLO\¶ EXW LQ  ZLWK FRPPHUFLDOLVDWLRQ RI VRFLDO SROLF\ LQVWLWXWLRQV WKH
family role in supporting disabled has been strengthened (Golinowska 1994: 207). 
In sum, changes in the physical environment which are essential to the improvement of 
access of differently bodied people to a public space could lead to changes in attitudes towards 
disabled people (Butler, Bowlby 1997). However, proximity and increase in visibility of 
impaired people ± both in everyday encounters and political discourse ± will fail in challenging 
disabilism ³if there is no recognition of the way in which the sociospatial context of the 
encounter is structured by unstated, powerful, albeist norms´ (Dear et al. 1997: 474). In the 
Polish context disabled people are economically and socially marginalised. These disabling 
differences reinforce processes of normalisation placing differently able-bodied people in 
RSSRVLWLRQWRµQRUPDOO\¶-bodied people and legitimating existing boundaries. 
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Conclusions 
This paper has explored how social diversification intersecting with situated notions of 
normality get destabilised and reinstituted, and how social practices are negotiated in everyday 
lives. Further, it looked at KRZµFROOHFWLYHSUHVXPSWLRQV¶RIZKDWLVH[SHFWHGWREHµQRUPDO¶DUH
used to make sense of difference, also demarcating a particular belonging to the national 
collective (Kulpa 2012). Starting from a critical GLVFXVVLRQRI*RIIPDQ¶VGHILQLWLRQRIQRUPDOLW\, 
radical feminist thoughts on heteronormativity DQG%XWOHU¶VFRQFHSWRISHUIRUPDWLYLW\the latter 
based on her critique of the pre-culturally defined body, we used original empirical material 
gathered within a research project investigating the individual encounters with difference in 
Warsaw, Poland. In order to unpack how prejudice towards homosexuals and physically disabled 
people is socially constructed in everyday interactions, we anchored our analysis in the concepts 
of normalcy, normality and normalisation. We explored how individual encounters with visible 
difference are experienced: what kind of difference was recognised as µabnormal¶ by individuals 
and disrupting the social rituals. Given that difference was noticed and judged, how did 
individuals incorporate signs of difference into their social normative order, and did this 
difference become accepted, in the end? 
Both narratives of group difference have demonstrated that the increase in the visibility of 
queer and non-able bodied people threatens existing social order. As argued by Misztal (2001: 
 DFWLQJ µQRUPDOO\¶ DQG IROORZLQJ DVVXPHG VRFLDO LQWHUDFWLRQDO ULWXDOV LQFOXGLQJ WKH
µDSSURSULDWH¶SK\VLFDO ORRN HQVXUHV VRFLDO WUXVW DQG WDFLW FRRSHUation. People feel comfortable 
and safe while engaging in daily interactions with others, because they all conform to the 
DVVXPHGVRFLDORUGHU¶VUXOHV0HDQZKLOHgay men and lesbians and physically disabled people 
question the existing assumptions of a dominant normative framework for all people in the 
society. Social interactions cannot be expected to run smoothly as µEHing DVXVXDO¶ERWKDW WKH
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level of micro-interactions (e.g. same-sex couples holding hands, disabled people attending a 
leisure place) and macro-politics (e.g. inclusive distribution of civil rights and understanding of 
those rights). As such, individual narratives of encounters with visible difference in Warsaw, 
either sexuality or dLVDELOLW\ UHYHDOH[LVWLQJµKHJHPRQLFQRUPDOLW\¶VWUXFWXUHV or ± speaking in 
%XWOHU¶VWHUPV± µDSROLWLFV¶WKDWVKDSHVWKHRQWRORJ\DVµQRUPDWLYHLQMXQFWLRQ¶. For some 
informants, non-KHWHURVH[XDOV DQG KHWHURVH[XDOV DOLNH WKH UHIHUHQFH WR µQRUPDO¶ attitudes 
FRLQFLGHG ZLWK µW\SLFDO¶ DQG DV µMXVW QRUPDO¶ habits also addressing Polish core values; e.g. 
leading a family life and working hard. It seems overall a more negative perception of visible 
difference was strongly related to visible signifiers, for example a gender crossing dress, non-
acceptable eccentric attitude and a tendency to stand out as different. Here, the gender troubling 
of their femininity and masculinity expectations played a strong activator in prejudiced 
responses. 
Expectations regarGLQJ WKHQRUPDOEHKDYLRXU DUH VRFLDOO\ UHSURGXFHG µIURPEHORZ¶EXW
they are also institutionalised in the Polish Constitution and other legislation (labour market 
regulations, social policy law etc.). This brings us back to the political QRWLRQRI WKHµLQFOXVLYH
VRFLHW\¶DQGKRZGLIIHUHQFHLVLQFRUSRUDWHGLQWRan emerging new vision of society. It seems that 
in the Polish case the normalising power of social interactions results in producing a µFRQGLWLRQDO
LQFOXVLYHQHVV¶ 9LVLEO\ GLIIHUHQW others are, on the one hand, recognised as members of the 
society who deserve to be respected, tolerated, cannot be harmed and their needs should be 
fulfilled, but, on the other hand, their political claims question the core values that are cherished 
by the contemporary Polish society: the traditional vision of the family and the vision of a 
productive citizen sustained by the neoliberal agenda. Encounters with gay men and lesbians lead 
to a transgressive µLQFOXVLRQ¶ RI WKHP RQO\ LI (condition) their difference is normalised (e.g. 
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allowing same-sex partnerships, but if they follow opposite-sex marriages rules). Alike 
differently bodied people have been given the same rights to participate in the capitalist labour 
market after 1989, but in fact, their difference was not recognised, but silenced. After all, the 
socio-economic situation of disabled people was much better before 1989 than after. The fall of 
the communist system and its change into a liberal market society left those who cannot fulfil 
µQRUPDO¶efficiency and live independently, worse off. 
This discrepancy resonates an established in social studies scepticism towards µWKH
WUDGLWLRQDO 3ROLVK WROHUDQFH¶ WKDW ³VHUYHs rather as a myth that legitimises current politics than 
actual administrative and pROLWLFDOSUDFWLFH´%XFKRZVNL&KOHZLĔVND 7KDWµP\WKLFDO
WROHUDQFH¶ is usually linked with ethnic and religious diversity, but the critique could be 
extended. Social pluralisation and increasing visibility of other marginalised social groups after 
1989, such as non-heteronormative and non-able bodied people, mobilise prejudicial views and 
produce µH[FOXVLRQDU\ ULWXDOV¶ WKDW DUH µQDWXUDOO\¶ HPSOR\HG LQ WKH GDLO\ LQWHUDFWLRQV. This 
contradicts the image of Warsaw which is often depicted as a city of cosmopolitan atmosphere 
providing opportunities for encounters with difference (Piekut et al. 2012). Since 2004, Poland is 
a member state of the European Union, subscribing to an implementation of EU anti-
discrimination law. In the long run the society is more directly exposed to visible difference, e. g. 
Gay Parades, non-white tourists, international students and EU migrant workers all are coming to 
the country. All these processes are also impacting RQZKDWWKHLGHDRI3ROLVKµQRUPDOity¶PLJKW
be. It seems that we will come across some moments of cultural transgressions as indicated 
above, nonetheless framed by a liberal-capitalistic market and a conservative normative 
structure. 
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Notes: 
                                                          
1
 Two interviewees are of a non-heterosexual orientation (a gay man and a bisexual woman), one person is of non-
Polish nationality (but with Polish roots), one of Polish-American nationality (born in Poland); further six people 
declared having a disability. Most of the respondents are of Catholic religion, but one is Jewish, one Orthodox and 
three described themselves as atheists. 
2
 Italics by the authors. 
3
 See: http://www.egs.edu/faculty/judith-butler/articles/gender-is-extramoral/ (accessed 01/08/2014). 
4
 Italics by the authors 
5
 Maria Janion, inspired by the Romantic poets, introduced the terminology of transgression to the Polish studies; 
according to Janion the Romantic poets became engaged with ideas of democratic spirit and citizenship; these 
entanglements were crucial to a transgression in competence (cited in McKinney Souder 2008: 40). 
6
 $UWLFOHSRLQW³All persons shall be equal before the law. All persons shall have the right to equal treatment 
E\SXEOLFDXWKRULWLHV´SRLQW³1RRQHVKDOOEHGLVFULPLQDWHGDJDLQVWLn political, social or economic life for any 
UHDVRQZKDWVRHYHU´ 
7
 See the transcripts of the debates during the 32nd Session of the Polish Parliament on 24-25 January 2013, available 
here: http://www.sejm.gov.pl/Sejm7.nsf/stenogramy.xsp?rok=2013 (accessed 01/08/2014). 
8
 Share of people who have disabled people among their family members is stable (30%) and among friends slightly 
increased (from 34% to 39%, CBOS 2007). 
9
 All respondents¶QDPHVDUHSVHXGRQ\PV 
10
 In 1997 DQHZHQWLW\RIDµVXSSRUWHGHPSOR\PHQWHQWHUSULVH¶ZDVIRXQGHGJLYLQJVRPHVXEVLGLDULHVIRUFRPSDQLHV
and institutions employing people who are disabled; still they are regarded as not sufficient for many employers 
(Ostrowska et al. 2001). 
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